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1. COMEPKAHHUE U CTPYKTYPA DK3AMEHA

1.1. Copepskanue dK3aMeHa KAaHAHAATCKOI0 MHHUMYMA

Ha IK3aMeHe KaHJIUJIaTCKOTO MUHHUMYMa COMCKATENb JIOJKEH
IPOJEMOHCTPUPOBATE YMEHUE IOJIb30BaThCA HHOCTPAHHBIM S3BIKOM KaK CpEJCTBOM
mpodeccHoHaIbHOr0 00IeHuss B HaydHo# cdepe. CouckaTenb IOIDKEH BIIACTh
opdorpadudeckor, OophO3NMUIECKON, JIEKCHYECKOW M IpPaMMAaTHYECKOM HOpMaMu
H3y4aeMOro sI3bIKa ¥ IIPaBWILHO HCIIOJAb30BaTh MX BO BCEX BHIAX pEYCBOU
KOMMYHHUKAIIMH, B HAy4HOU cdepe B HopMe YCTHOTO U THCHMEHHOTO OOLICHHS.

Tosopenue. Ha XaHIUIATCKOM 5K3aMEHE AaCIHMPaHT (COUCKAaTeNb) IOJDKEH
IPOJIEMOHCTPUPOBATh BlIaZleHHe IOATOTOBISHHOM MOHOJIOTMYECKOHM pedblo, a TakkKe
HEIOArOTOBIIEHHOH MOHOJOTHYECKOH W  [JHalOTMYEeCKOM pedYbld B CHTYallMH
o(HUIMATEHOTO OOIIEHHUS B ITpeiesiaX IPOrpaMMHBIX TpeOoBaHUH.

O1eHUBAETCS COMEPKATENLHOCTh, afeKBaTHAs pealu3aldsl KOMMYHHKATHBHOTO
HaMepeHHs, JIOTUYHOCTh, CBA3HOCTh, CMBICIOBas U CTPYKTypHas 3aBEpPLIEHHOCTS,
HOPMATUBHOCTB BBICKA3bIBAHHUS.

YUmenue. ActiupaHT (COUCKATENb) HOJDKEH IMPONEMOHCTPUPOBATh YMEHUE UHUTATh
OPUTMHATIBHYIO JIUTEPaTypy I10 CIELHAIbHOCTH, OIMpPasch Ha W3YYEHHBIH SA3BIKOBOU
Mmarepuall, (OHOBBIC CTpPAHOBe[4YEeCKHE U TpodeccHOoHalbHblE 3HAHHA, HAaBLIKH
SI3BIKOBOM M KOHTEKCTYaJIbHOM J10TaIKH.

OLeHUBAIOTCS HABBIKM M3y4alOIIero, a TakKe IIOMCKOBOTO U IMPOCMOTPOBOIO
YTEHUS.

B rmepeoM ciiyuae oOIleHMBAaeTCs yMEHHME MAaKCHMalbHO TOYHO H aJeKBaTHO
W3BJIEKATh OCHOBHYIO HH(MOpMaIUIO, COASPIKAIIYIOCs B TEKCTe, IPOBOJIUTE 00001IeH e
W aHaJ W3 OCHOBHBIX TIIOJIOXKEHHWM MpeIbsBIEHHOIO HAy4yHOTO TeKcTa JJid
TOCTIEIYIOIIEero IepeBoja Ha A3BIK OOy4deHHs, a TaK)Ke COCTaBIEHHUS pe3loMe Ha

HHOCTPaHHOM A3BIKE.
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ITucemennviil nepeeod HAYYHOTO TEKCTA [0 CHEHUATBHOCTH OLICHUBAETCS C YUETOM
obuieil anexkBaTHOCTH IepeBoJd, TO €eCTh OTCYTCTBHS CMBICJIOBBIX HCKaXEHHUH,
COOTBETCTBHSI HOPME U y3ycCy SI3BIKa IIepeBO/ia, BKII0Yasl yIoTpebiieHue TepMHHOB.

Pe3ziome TPOYUTAHHOTO TEKCTa OIICHUBAETCH C y4eTOM oObeMa M IpaBUIBHOCTH
U3BIEYeHHOW  MH(QOpMalMH, aJeKBAaTHOCTH  pealu3allud  KOMMYHHKATHBHOI'O
HAMEPEHMs, COHEP)KaTelbHOCTH, JIOTUYHOCTH, CMBICIIOBOM M  CTPYKTYpPHOM
3aBepIIEHHOCTH, HOPMAaTUBHOCTH TEKCTA.

[Ipy MOMCKOBOM X TPOCMOTPOBOM UTEHHWU OLICHUBACTCS YMEHHE B TEUYEHUE
KOPOTKOI'0 BpPEMEHH OIPEleUTs KPyr paccMaTpUBacMbIX B TEKCTE€ BOIIPOCOB HU
BBISIBUTH OCHOBHBIE ITOJIOKEHHUS aBTOPA.

OnenuBaeTcst 00beM U IPABHIIBHOCTE H3BJICUEHHOH HH(DOPMAITHH.

HcnbiTyeMbli 1OMKEH BlIaeTh 3HAHUSIMU CISIYIOLUINX TEM:

1. B o6s1actu poHeTHKH:

UHTOHALMOHHOE 0(OPMICHHE IPEUIOKEHUS: CIOBECHOE, (hpa3oBoe U JOTHYECKOe
yIapeHHus, Menoaus, nay3anus; GoHOIOTHYECKHe IPOTHBOIIOCTABICHHUS, PEIeBAHTHBIE
IUIsL ©U3y4aeMoTo0 SI3bIKa: JOJIF0Ta/KPaTKOCTh, 3aKPhITOCTE/OTKPBITOCTh IMIACHBIX 3BYKOB,
3BOHKOCTE/TIIyXOCTh KOHEUHBIX COTJIACHEIX ! T.II.

2. B oOaacTu nekcHKH:

OCHOBHBIE IIOHATHS TEOJIOTMH, €€ pasfensl: TPHUaNoJIOrud, XPHUCTOJIOTHS,
ITHEBMATOJIOTHSI, COTEPUOJIOTHS, SKKIIE3HOIOT s, @HTPOIIOTIOTHSI, 3CXaTOJOT S, UCTOPUS
IlepxBH, TUTYprus, yCTPOHCTBO Xpama, pyccKas peluruosnas Guinocodus.

Jlexcuyeckuil 3amac acnupaHTa (CoucKaTels) DODKeH COCTaBUTh He MeHee 5500
JEKCHYECKHUX EQWHHI[ C yY4eTOM BY30BCKOIO MHHHUMyMa U IOTEHIMAIBHOIO CIOBaps,
BKIItOUas mpuMepHo 500 TepMHHOB NPOPMIHPYIOLIEH CITENMaTEHOCTH (TE0JIOTH ).

3. B o61acTH rpaMMaTHKH:

MOPANOK  CJIOB  IIpocToro  mpemioxeHud.  CookHOe — TIIpemioKeHHe:
CII0KHOCOYMHEHHOE M CIIOKHOIIOMYHUHEHHOe IpennokeHusl. COor3bl M OTHOCHTEIbHBIE
MECTOMMEHHA.  OJUIMITUYECKUE  MNpe/JIoKeHHs.  beccoro3Hble  IIpHIaTOYHBIE.
VYnorpebnenne nHYHBIX (OpM TIyaroja B AKTHUBHOM M IACCHMBHOM  3ajI0rax.

CornacoBanue BpeMeH. QyHKIINH HHOUHATHBA: MHOUHUTUB B OYHKIMU MOJJIEKAIIETO,
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omnpejenenusi, obcrosTenscTBa. CHHTAKCUYECKUE KOHCTPYKIUH: 000pOT «OMOTHEHHE
¢ MHOUHUTHBOM» (OODBEKTHBIM NameX ¢ HUHQUHHUTUBOM); 0OOPOT «IIOANEXKAILEE C
UHQUHATHBOMY» (MMEHUTENBHBIA IMafiek ¢ MHQUHUTHBOM); WHOUHUTHB B (QYHKIUH
BBOJHOTO 4ieHa, MHQUHUTHB B COCTABHOM HMMEHHOM ckasyeMmoM (be + uu@p.) U B
COCTaBHOM MOJIaJIbHOM cka3yemoM; (oGopor «for + smb. to do smth.»).
CocnaraTenpHoe HakJIOHeHHe. MopganbHble raroisl. MoganbHble [Iaroibl ¢ MPOCTEIM
u  uepheKTHEIM  WHOWHUTHBOM.  ATpHOYTUBHBIE  KOMIUIEKCH  (IIEIIOYKH
CYIIECTBUTENBHBIX). OMdarudeckue (B TOM HYHCIe HHBEPCHOHHBIE) KOHCTPYKLHH B
dopme Continuous Uiy MaccUBa; UHBEPTUPOBAHHOE IIPHJATOUHOE YCTYIUTEIBEHOE UK
IPUYHHEL, JBOHOEe oTpuuanuwe. MecrouMmeHns, cioBa-3amecturenu (that (of), those
(of), this, these, do, one, ones), CIOXHBIE MW TapHBIE COI3bl, CpPaBHUTEIILHO-

COTIOCTaBUTEIbHEIE 000POTEI (as ... as, not so ... as, the ... the).

1.2. PexoMenayemasi CTPYKTypa 3K3aMeHa

Kannunarckuit sk3aMeH 10 WHOCTPAaHHOMY $3BIKY IPOBOAUTCS B JBa dTama: Ha
nepeom smane acnUpaHT (COMCKaTeNlb) BBIIMOIHAET IMCBMEHHBIA IEpeBOJ] HAYYHOI'O
TEKCTa MO0 CIEIUANIbHOCTH Ha SI3bIK o0ydeHms. O0weM Tekcta — 15 000 meuaTHBIX
3HaKOB. TeKCT JoiKeH OBITh paHee He IEePEBOAUBIIUMCS U CBSI3aHHEIM ¢ TeMOH paboThl
acMpanTa. TUTYNBHBIA JMCT OAaHHOW paboThl MOXHO HAWTH B IPWIOKEHUH 1.
Odopmnenne texcra: mpudt Times New Roman® xernmp 146 wmuHTepBanm 1,5,
BbIpaBHUBaHUE I10 IIMPUHE, MOJS CTAHJAPTHBIE, HyMepallus CTPaHHWI[ CHU3Y cIIpaBa.
Bce ccbuikm, BeTpedaroliyecs B TEKCTe, HEOOXOJUMO TaKXKe IEepeBOIUTH Ha PYCCKUH
SI3BIK.

YcnemnHoe BBIIOTHEHHE THCEMEHHOTO NIEPEBO/Ia SIBIISETCS YCIOBUEM JOIycKa KO
BTOPOMY 3Tally 3K3aMeHa. KauecTBo IepeBojia OI[EHHUBAETCS I10 3a4E€THOU CHCTeMe.
Bmopoti aman 3K3aMeHa IIPOBOJUTCS YCTHO U BKIIIOYAET B ceOsl TPU 3aJlaHus:

1. HMsyuaromiee YTeHHe OPUTHHAIBHOTO TeKCTa 1Mo crienuanbHocTH. O6nem 2500—
3000 mewaTHBIX 3HaKOB. Bpems BwimonHeHus pabotel — 45-60 munyr. Dopma
IPOBEepKU: Iepefada H3BIEUeHHOM WHGOpPMALUH OCYILECTBISIETCS HA HHOCTPAHHOM

(anrmuiickom) s361Ke (pedepupoBaHme).
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2. Bernoe (mpocMOTpPOBOE) YTCHHE OPUIMHAIBHOIO TEKCTa II0 CIENHabHOCTH.
O6beM — 1000—-1500 mevaTHBIX 3HaKOB. Bpems BoimonHeHus — 2—-3 MuHyThl. Popma
NPOBEPKH — Iiepejlaya H3BJIEUEeHHOH WHOOpMAllMM Ha HHOCTPAHHOM (aHITIMICKOM)
SI3BIKE.

3. becena c ax3amMeHaTOpaMy Ha HHOCTPAHHOM SI3BIKE II0 BOIIPOCAM, CBA3aHHEIM CO
CIIELHAILHOCTEIO U HAYYHOH paboTol acinpaHTa (COMCKaTeNs).

Dk3amen npoBoautcs mo Omiteram ([Ipunoxenue 2), KaxxIbpli Tof 3a JBa Mecdlla
1m0 sK3aMeHa (QopMmHpyercs OGaHK 3aiaHuil, KOTOPBEIM BKIIOYaeT B ceOs TEKCThI I10
CIIENMAILHOCTH IS HM3Y4Yarollero ¥ MpocMoTpoBoro uyteHus (1 u 2 3anaHud

COOTBETCTBEHHO).

1.3. llpumepnl 3agaHUH YCTHOH YaCTH JK3aMeHa KAaHAHAATCKOr0 MHHHMYMa

Crares / OTPBIBOK TEKCTaA MO CNIEHHAJIBHOCTH Teosiorus U3 aHrJa093bIYHOI0

NepHOJIHYeCKOro H3JaHus /15 peepHpPOBaHUS HA AaHIVIHICKOM SI3BIKE.

IIpumep 1.

Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In
the interim, I came across an old paper/examination I did on Job and Ecclesiastes; their
similarities and differences as well as how they compared to God in Deuteronomistic texts. In

other words, this is a full on Bible nerd essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding
understandings, or lack thereof, of God’s mysterious rationale. There are obvious
intertextualities between the main themes of both books and even thematic similarities with
other books located in the Writings or Ketuvim category of the Hebrew Bible, such as Psalms
and Jonah; Jonah reels from God’s decisions to spare his and Israel’s mortal enemies in the
Assyrian capital, Nineveh, and David’s often excruciating pleas for justice in Psalms are

reminiscent of similar queries by both Solomon and Job.
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In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling
despairingly devoid of social justice or reason. Both seem to characterize God as remotely and
clandestinely exacting His purpose at the expense of the very feeble human. These
circumstances and their outcomes justifiably pang the believing and non-believing audience and
questions abound as a result. They seem to contradict the Deuteronomistic and prophet’s
presuppositions that God punishes the idolatrous and those who disobey His covenant while
rewarding those who are obedient to His law. In fact, according to Ecclesiastes and Job, reward

and disaster befall both the wicked and the one who belongs to God.

The resulting question is age old: Why do bad things happen to good people? I would argue that
God cannot and does not cause evil or suffering, but instead He wields it for a purpose that is
sometimes beyond the scope of human understanding. The sow and the why is simply rendered
unattainable until the entire story is woven; an example made undeniably clear in the story of
Joseph in Genesis. Sometimes the weaving process lasts throughout generations of people and
transcends centuries of time. Like a giant tapestry, each thread is interwoven with another,
affecting another, and only its designer knows the outcome rendering it impossible to predict
details or understand the intricacy and complexity of circumstances that are set in motion, even

intentionally, to influence a circumstance, someone, or something in the future.

Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to fear
God, and our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15). This
seems to come off as a very superficial deduction from the wisdom-endowed king, Solomon. In
Job, we see Satan personally requesting permission from God to crush Job, who is a righteous
and faithful man, hoping that Job will curse God to His face. As if life weren’t challenging
enough, we are now introduced to diabolical forces working purposefully against God’s people.

Frighteningly, God grants permission to Satan with one exception; that he cannot kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the seemingly
innocent law abiders may receive initial protection from God only until they’re later abandoned
presumably because of their sin. In addition, evil people can be successful in their lifetime and
are capable of sidestepping and averting justice. Even the Ecclesiastes author demonstrates a
sense of bewilderment in his attempt to understand how God could allow this to happen. Both

Job and the Ecclesiastes author have essentially the same question for God. The difference
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between the two books is that only Job gets a response, although not a direct answer to his

specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the
point of being unrecognizable to his friends, Job, who views himself as an innocent man asks
God, “why”? God never directly answers the question, but in a Theophany He explains His
immeasurable power to Job and His ultimate authority and control over all things. God’s
knowledge and wisdom undermine Job’s insufficient understanding and God reminds him that
his grasp and observations are ignorant compared to God’s unsurpassable power and wisdom. In
the end Job is humbled and admits that he did not fully understand. Job says of God, “I know
that you can do all things and that no purpose of yours can be thwarted. Therefore I have uttered
what I did not understand, things too wonderful for me, which I did not know” (NRSV, Job
42:2-3). God doubles Job’s possessions from that which he had before and replaces his children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable
wisdom of God, is echoed in Psalms and Isaiah. David states in Psalms, “You have enclosed me
in behind and before, and laid your hand upon me. Such knowledge is too wonderful for me; it
is too high, I cannot attain to it. Where can I go from your spirit? Or where can [ flee from your
presence?” (NRSV, Psalms 139:6). And Isaiah says, “For my thoughts are not your thoughts,
neither are my ways your ways, declares the Lord” (NRSV, Is 55:8). These texts combined with
Job and Ecclesiastes reflect God’s exactingness despite our blindness in the chaos of the
unknown. Whether the Law is broken or abided by, nothing will thwart God’s purpose. This
idea is present throughout the wisdom writings as well as in the stories of Deuteronomistic
History. Therefore, they neither contradict nor compliment Deuteronomistic History, but rather,
unveil a deeper level of understanding God.

Pesicum docmyna: https.//therecoveringevangelical. wordpress.com/2015/11/30/bible-nerd-alert-
job-and-ecclesiastes/

IIpumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of
the Week of Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good
morning!

January is a month when Christians around the world pay particular attention to the unity of the
church. Specifically, Christians dedicate an entire week during this month to pray for unity
among the followers of Jesus and especially to overcome historical and present divisions that
exist between church communities.

The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to
25. The eight days has been celebrated continuously since 1894 when the Pope Leo XIII
encouraged an Octave of Prayer for Unity. In preparation for the WPCU, ecumenical partners in
a particular region are asked to prepare a basic text on a biblical theme. Then an international
group organized through the World Council of Churches (WCC) and The Pontifical Council for
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Promoting Christian Unity (PCPCU) edit this text which is jointly published by the PCPCU and
the WCC, through the Commission on Faith and Order. The final material is sent to member
churches and Roman Catholic dioceses, and they are invited to translate the text and
contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from
Indonesia. Indonesia is well known as having the largest Muslim population in the world.
However, about 10% of Indonesians are Christians from various traditions. With its more than
1000 different ethnic groups and over 700 languages, Indonesians are living in solidarity and by
collaboration, which means sharing in all aspects of life, work, and regarding all Indonesians as
brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that
Indonesia has experienced in recent decades has been built on a system that has competition at
its heart. Corruption is experienced in many forms. It infects politics and business, often with
devastating consequences for the environment. In particular, corruption undermines justice and
the implementation of law. Too often those who are supposed to promote justice and protect the
weak do the opposite. As a consequence, the gap and the inequality between the rich and the
poor have extended. Radicalization that brings into conflicts one community against another has
grown and is exacerbated by the exploitation of social media that demonizes particular
communities.

Christian communities in such an environment become newly aware of their unity as they join in
a common concern and a common response to an unjust reality. At the same time, confronted by
these injustices, we are obliged, as Christians, to examine the ways in which we are complicit.
Only by heeding Jesus’s prayer “that they all may be one” can we witness to living unity in
diversity. It is through our unity in Christ that we will be able to combat injustice, inequality and
serve the needs of its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy,
“Justice, and only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their
situation and needs. However, we all know that the struggle for justice and inequality is not only
in Indonesia, but also everywhere in the world, in all nations, communities, churches, families
and even inside us, in our hearts.

Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of
the life, in order to fight against inequality and discrimination. What is this justice that we are
looking for? What can we learn about the notion of justice in the Bible? I would like to focus
now on this particular term “justice” with the aim of highlight precisely the meaning of this
word for the establishment of which we are very often straggling.

We are far enough from the meaning given today to the term of "justice". In our world today,
the word refers to indicate the “human rights”, or “social justice”. However, the Bible do not
give us a specific meaning on this theme, we cannot find a precise definition of justice in the
Bible. At the same time, the whole Bible is crossed by the reality of justice implemented by
people and by God: human justice divine justice ... The Bible brings the revelation of justice as
one of the fundamental point of the relationship between God and human beings. In reality, the
Biblical Justice concerns the human reality.

In the New Testament for example, God continues to reprove the injustice in the world and
between the people. And with Christ's becoming a human being with his life, death, and
resurrection, fulfils the promise that God is acting to put an end to injustice. It means that with
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Christ, we are already entering into the kingdom of love, justice and peace. But of course not
completely, because we live in the history within its challenging realities, within various
conflicts that characterize the history of humanity now. Suddenly, this justice takes a very
singular definition, which belongs to Jesus Christ.

And the Justice in Jesus Christ comes to reverse everything, starting with our own values scales.
In reality, Jesus overthrows our most established hierarchies, by going to seek the lepers, the
lame, the paralytics, and the prostitutes. In this, the justice of God is profoundly subversive, just
like the Resurrection, which breaks the border of death. And it is this break that opens new
times, which are part of history, but not completely. We have a taste of it, but the new times are
still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is
presented in the teaching of Jesus Christ. And this justice for what we are called covers all
human being and action, which means both the relationship with God and his neighbour. This
means that to better understand the righteousness of God, and to do this righteousness, we must
start from ourselves and go toward that righteousness. This is only possible in the harmony in
diversity, in grow in communion as churches, and in the oneness, at the example of “Jesus
Christ and his father are one™.

May this prayer, from the heart of God, be our prayer this week and forever more”. May we
understand better the meaning of justice that we are looking for, we are fighting for, and may
this justice be the will of God.

Thank you for your attention.
Dr Ani Ghazaryan Drissi
Faith and Order / WCC

Pexcum oocmyna: https.://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-
of-the-week-of-action-to-fight-inequality

TeKCT 1Mo TeoJOrHYecKol TeMaTHKeE AJIH MPOCMOTPOBOI'O YTEHHS.

Ilpumep 1.
The historical roots of the World Council of Churches are found in student and lay movements

of the 19th century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical
from the (Orthodox) Synod of Constantinople suggesting a "fellowship of churches" similar to
the League of Nations. Leaders representing more than 100 churches voted in 1937-38 to found
a World Council of Churches, but its inauguration was delayed following the outbreak of the
second world war.
Predecessor bodies that have been incorporated in the Council over the decades include
international conferences on "faith and order" (theology, sacraments, ordinances) and "life and
work" (social ministries, international affairs, relief services), the International Missionary
Council (IMC), a world alliance of churches for global peace as well as a council descended
from the 19th-century Sunday school movement.
Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the
Commission of the Churches on International Affairs (CCIA), and the Ecumenical Institute in
Bossey, Switzerland. Today the Ecumenical Institute offers master's and doctoral degrees in
ecumenical studies through the theological faculty of the University of Geneva.
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Peoicum oocmyna: hitps://www.oikoumene.org/en/about-us/wecc-history

IIpumep 2.
Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan Ilyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation. Ilyin
advocates a position wholly unrecognized by the modern Western conception of universal
liberal democracy: a diversity of peoples throughout the world merits diversity in forms of
sovereignty. Translated by Mark Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in
thought. Most of all, a form of sovereignty is not an “abstraction conception” and not a
“political scheme” indifferent to the life of peoples, but an order of life and the living
organization of the people. It is necessary that the people understand their system of life, so that
it is able to organize “namely so,” and that they respect the laws of this system and invest their
will into this organization. In other words, precisely the living sense of justice of a people gives
a form of sovereignty its enactment, life, and strength; and so a form of sovereignty depends
most of all on the level of popular sense of justice; the historically acquired political experience;
the historically acquired political experience the people; its strength of will; and its national
character.

Pexcum docmyna. hittps.//souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereigniy/

@opmaTt Oecelbl HA AHIVIMICKOM $3bIKE 10 BONPOCAM, CBA3AHHBIM CO
cnenHaNH3alHed U TeMOi Hcc/leJOBaHUS acIHPaHTA (COMCKATENs).

ITpuMepHBIl IepedeHb BONIPOCOB, KOTOPBIE MOTYT OBITE 3aaHkl B X0 Oecembl:
1. What is the main focus of your research?

2. What contribution does your thesis make to the modern state of
theology?
3. What major paradigm do you rely upon in your thesis?

4.Did you come to any conclusions that run counter to your intuitive
perception of the phenomenon under study?

S. Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research
results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and

in the life of the Church?
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2. KPUTEPUH OIIEHKH 3HAHUM

OK3aMeH KaHIUAATCKOro MUHUMYMa MPOBOAUTCSA B (DOpPME BBIIIOIHEHUS
9K3aMEHAlHOHHOTO KBATH(HUKAIIUOHHOTO 3aJaHus.

3HaHWA W yMEHHUs acIHpPaHTOB B XOJAe 3K3aMeHa IPOBEPAIOTCS IIyTEM
OLIEHKH BBIMOJIHEHHUS MU IIPAKTUYECKUX 3aJaHUH B XOZ€ 9K3aMeHa, a TaKKe C
IIOMOIIIBIO TOCTAHOBKK UM JOIOJHUTENBHBIX BOIIPOCOB.

Pe3synbpraTel 3K3aMEHAllMOHHOIO HCIBITAHUSA OIPENeNsloTCs OLIEHKaMH
«oTauuHO»  («5»), «xopomoy»  («4»), «ynoBieTBOpUTENBEHO»  («3»),
«HEeyIOBIETBOPUTENBHO» («2»), a Taxke OYKBEHHBIMH M PEUTHHIOBBIMU
HOKa3aTeNsIMU.

IIncemMenHas 4acTh 3K3aMEHa OLEHMBAETCS MCXOASA U3 CIEHYIOIIHUX

KpHUTECPHEB:
IIapamerpbl omudoK Breruuraemblie 6anin1 (%)

1. MckaxeHus IpH NIepeBoOe. 12 (3a xaxz.)
2. HetouHocTH npH nepeBoje. 4 (3a xaxI.)
3. Heompaaanusie IPOMyCKH IPU IIEPEBOE:

O cioBa; 1 (3a kaxm.)

[] BBICKa3bIBaHUSL. 4 (3a Kax1.)
4. HecooTBeTcTBHE CTHIIA. 0,5 (3a kaxm.)
5. HecooTBercrBHe HOpMaM PYCCKOrO s3bIKa. 0,5 (za xaxn.)

OreHka «3a4TeHOY» CTaBUTCS UCIBITYeMOMY, HabpaBuiemy Oosee 60 Oamnos. Eciu

HCIBITyeMBIH He HaOpait 60 6anioB, CTABUTCA OLEHKA «HE3aYTEHO.



13

YeTHas yacThb 3K3aMeHa

Kpurepun oueHKH 3HAHUH U KOMIETeHIUH N0 A3BIKY

ITapamerpsr omudok
1. HecoorsercTBue popmara.
2. Henoru4HocTh MOCTPOEHUS OTBETA!

HeapryMeHTHPOBAaHHOCTh (HEYMEHHE BBIAEIATH IJIABHBIE U
BTOpOCTENeHHbIe (aKTl B HOPMYIHPOBATH OCHOBHYIO HIEIO
AHATM3UPYEMOTr0 TEKCTA, BBIIBIIATS IIO3HLIKIO aBTOPA, OTCYTCTBHE
CBA30K, CIIOCOOCTBYIOIUX JIYYIIEMY PACKPBITHIO MBICIIH)

3. IloBTOpE! (Kak1as IOTPEITHOCT).

4. HecooTBeTcTBHE CTHIIS.
5. HecooTtBeTcTBHE 3aaHHO TeEME
ANEKBATHOCTE JIEKCHYECKOT0 BbIPAXKEHUS MBICIH

HenpaBuiibHOE HCIIONB30BAHKUE TEOJIOIHYECKOH H aKTUBHOH JIEKCUKH
(oTCyTCTBHE TOYHOCTH, YMECTHOCTH, COUETAEMOCTH)

Jlexcuko-rpaMMaTiH4HecKHe OMIHOKH (Ka:Kkaas omuoka)
IIpesenTanus BbICKa3bIBAHUS

PeueBas HEKOMIIETEHTHOCTH (OTCYTCTBHE HABBIKOB BEICHUSA
JUCKYCCHH).
2. OtcyTcTBHE OETTIOCTH peyH.

QoHETHYCCKAS U HHTOHAIIMOHHAS HCKOPPEKTHOCTE.

Briunraemeie
oaminl (%)

10%
25%

5%
2%
25%

3%

3%

10%
2%
2%

Coriacuo TIPUBEACHHBIM BBIIIE KPUTEPHUAM CTABHUTCA OLICHKA 34 KaXJO0€ U3
TpexX 3aJaHuM YCTHOﬁ HaCTH 3K3aMEH4d, 3aTEM OaIel CYMMHPYHTCA M BEIBOJHUTCA

cpemHee apupMETHIECKOe, KOTOpOoe TIepeBOUTCS B OaTUTEHYIO IITKaITY.

IIIkaj1a COOTBETCTBHS OLIEHOK

«5» OtnuuHo A 90-100%
«4» Xopo1o B 82-89%
&) 75-81%
«3» Y IOBIETBOPUTEIIEHO D 67-74%
E 60-66%
«2» HeyoBIeTBOPUTENBEHO E Menee 60%
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3. CHUCOK OCHOBHOM U JONOJHUTEJHLHOM JUTEPATYPBI
OcHoBHas uTEpaTYypa:

1. Taparymns, C.M. ARTIuicKui sI3BIK U1 ACIUPAHTOB U COMCKATE el yUeHOM

crenenu=English for postgraduate students : yuebuux : [16+] /

C.H. I'aparynsa. — Mocksa : Brmanoc, 2015. — 328 ¢. — Pexxum moctyna: 1o

noanucke. — URL: http://biblioclub.ru/index.php?page=book&id=429572

(mata obpamenwus: 21.12.2019). — bubnuorp. B kH. — ISBN 978-5-691-

02198-5. — TexcT : 3IeKTPOHHEII

2. Mastering English through Global Debate : yue6uux / E. Talalakina,
T. Brown, J. Bown, W. Eggington. — MockBa : M3znarensckuii joM Briciei
IIKOJBI 3KOHOMHUKH, 2017. — 191 c. : wi1. — Pexxum noctymna: mo moamucke. —
URL: http://biblioclub.ru/index.php?page=book&id=486564 (naTa
obpamenust: 21.12.2019). — ISBN 978-5-7598-1550-1 (pbk.). — Texkcr :

DJIEKTPOHHBIN.

3. HeuaeBa, T.A. English for academic and scientific purposes : yue6uoe
nocobue / T.A. Heuaepa ; MuHHCTepCTBO HayKU W BEICHIETO 00pa30BaAHMS
P®, O@enepansHOe rocymapcTBEHHOE aBTOHOMHOE 00pa3oBaTelbHOE
ydpexaeHue  Boicmiero  obpaszoBaHus — «IOxHBIA  denepaibHbBIA
YHUBEpCUTET», HHXXeHepHO-TexXHOoJIoTHYecKas akajgeMus. — Pocros-Ha-
Hony ; Taranpor : MUzngatenscTBo HOHOTO denepanbHOro yHHUBEpCHTETA,
2017. — 158 c. : wun. — Pexum pocryma: mo mommucke. — URL:
http://biblioclub.ru/index.php?page=book&id=499706 (mara ob6palieHus:
21.12.2019). — bubnuorp.: c. 156. — ISBN 978-5-9275-2550-8. — Texkcr :

3JIEKTPOHHBIH.

4. COopHHK TeKCTOB Ha aHIIMIckoM s3bike (Reader for students of Theology
learning English): mnst ctymenToR Teomoruveckux (akyibTeToOB: yueOHOe
nmocobue /  IlpaBocnaBHblf  CBATO-THXOHOBCKMH  T'yMaHMTApHBIH
yuausepcuter, ®. BOIOCJIOBCKMM, Kadenpa HHOCTPaHHEIX S3EIKOB;

coct. T.b. MeHckas u np. - 2-e u3z., nepepad. u gom. - M.: M3natenscTo
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I[ICTTY, 2013. - 4. 1. - 176 c. To xe [DnexrponHelii pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=277156 (YHuBepcHUTETCKAA

OoubnuoTeKa OHIANH).

5. Cbopuuk TekcToB Ha anmuickoM si3bike (Reader for students of Theology
learning English): mns cTynenToB Teosoruyeckux (pakyjIbTeToB: y4eOHOE
nocobue / IlpaBocnaBHpIE  CBATO-THXOHOBCKHH  TI'yMaHWUTapHBIH
yuusepcuter, ®. BOI'OCJIOBCKMI, Kadenpa HHOCTpaHHBIX f3BIKOB ;
coct. T.b. MeHnckas. - M.: M3parensctso IICTIY, 2013. -4Y. 2. - 132 c. To
Ke [DneKTpoHHBIN pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=277157 (VYHuBepcUTETCKasA

OubnuoTeka oHJIalH).

6. COopHHK TeKCTOB Ha aHTIHiicKOM s3bike (Reader for students of Theology
learning English): s cTyneHToB Teosorudeckux ¢axylbTeTOB: yueOHOeE
nocobue / IlpaBocnmaBHBIH  CBATO-THXOHOBCKHUH  I'yMaHHTapHBIH
yuusepcuter, ®. BOIOCJIOBCKUM, Kadenpa MHOCTPaHHEIX S3BIKOB;
coct. T.b. MeHnckas u gp. - 2-e u3j., nepepad. u jgom. - M.: M3naTenscTBo
I[ICTT'Y, 2013. - Y. 3. - 136 c. To xe [Dnexkrponunsiit pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=277158 (YHusepcureTckas

OubnIHoTEeKa OHIIAMH).
Jono/iHUTeIbHASA JUTEpPaTypa:
1. Bulatova, I.LM. Focus on scientific paper. A guide for writing and analyzing
: nexuuu / LM. Bulatova ; MunucTepcTBO 00pasoBaHus U Hayku PO,
KazaHckuii ~ HAlMOHANBHBIM  HCCIENOBATENbCKUNM  TEXHOJIOTHUYECKHI
yHuBepcureT. — Kazan : KNRTU Publishing house, 2017. — 100 c. : cxem.,

tabn.,, wun. — Pexum  pmoctyma: mo  mommucke. —  URL:

http://biblioclub.ru/index.php?page=book&id=500562 (mara obparieHus:
21.12.2019). — ISBN 978-5-7882-2130-4. — TeKCT : 9JIEKTPOHHBIH.

2. BamuaxmeroBa, 3.K. AHIMIMHACKME s3bIK. YCTHas M IMCbMEHHAs peYb:
y4eOHoe mocobue s acnupantoB / O.K. BanmmaxmeroBa; MUHHUCTEPCTBO

obpazoBaHus U Hayku Poccmifckoit  ®emepanmu, @epepaisHoe
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roCyllapCTBEHHOE OIO/KeTHOe 00pa3oBaTelIbHOE YYPEXKIEHHE BEICIIErO
nmpodeccHoHanbHOrO  00pa3oBaHHd  «Y(QUMCKHH  rOCYHapCTBEHHBIH
YHHUBEPCHUTET SKOHOMHEKH U CepBHCcay. - Yda: Y GuMcKuil rocy1apcTBeHHBIA
YHHBEPCUTET 3KOHOMHKM U cepsuca, 2013. - 63 c. To xe [DneKTpoOHHbIHA

pecypc]. - URL: http:/biblioclub.ru/index.php?page=book&i1d=272487

(YHuBepcureTckas OuONHoTEKa OHTAaHH)/

KopoTkuHa, n.B. Academic Vocabulary for Social
Sciences=Akanemuueckas JeKCHKa COLMAIbHBIX JUCLHUIIINH : ydeOHoe
nmocobue / W.b. KopoTtkuna ; Beiciias nikosnaa sKOHOMHKM, HaunoHanbHBIA
HcclenoBaTebCKuil yauBepcuteT. — Mocksa : M3gaTensckuii oM Bricmel
LIKOJIBI SKOHOMHUKHU, 2016. — 305 c. : un. — Pexxum gocrtyna: mo mogIucke. —
LURL: http://biblioclub.ru/index.php?page=book&id=486407 (mara
obpamenus: 21.12.2019). — bubnuorp. B kH. — ISBN 978-5-7598-1261-6 (B

0011.).. — TekcT : 21eKTpOHHBIH.

. Kypc moBTopenus ocuoB anrnuiickoro sizeika (A Course of Basic English

Revision): y4eOHO-MeTOIUYeCKUH KOMTLIIEKC / N.®. Typyx,
M.B. Ileryxosa, }O.C. Yeborapes, T.M. I'ynas. - M3x. ucop. u gom. - M.:
EBpasuiickuif oTKpBITEIH HHCTUTYT, 2011. - 288 c. To xe [DneKTpoHHBIH

pecype]. - URL: http:/biblioclub.ru/index.php?page=book&id=91058

(YHuBepcuteTckasi OMOIHOTEKA OHIIANH).

. Huxynemuna, H.JI. Yuuce nucate Hay4HbIe CTAThH Ha aHTIIHHCKOM SI3BIKE:

yueOHOE nocobue / H.JI. Huxynpuinna, O.A. I'muBeHKOBa,
T.B. MopnosuHa; MuHrcTepcTBO 00pa3oBaHMs W Haykd Poccuickoi
Denepauun, GenepanbHoe rocyaapcTBeHHOE OFOMKETHOE 00pa3oBaTelbHOE
yUpeXIeHHe BBICIIEro IpodeccuoHanbHOTO oOpaszoBanus «TaMOOBCKui
roCyapCTBEHHbBIM TeXHUYECKUM yHHUBepcuTeT». - Tambor: 2012. - 172 c.
To xKe [DneKTpoHHBIH pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=277911 (YuuBepcureTcKas

OubmMoTeKa OHNaMH).
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Ilepeyens pecypcoB HHPOPMALHOHHO-TeJIeKOMMYHHKAILIHOHHOH CeTH

«UnTepuer»:

e HaumeHoBaHHe HHPOPMAIIHOHHOTO o

1/ Ccbuika Ha HHGOPMAIMOHHBIN pecypc

o pecypca

i BBC «YHuBepcuTeTcKas Oubnuorexka http://biblioclub.ru/
online»

5 O6pa3013aT_enLHmH MHTEPHET-PECYPC | 1o o/ deepenclish.com
Deep English
Merriam Webster (TOJKOBBIN aHIIIO- ;

3 . h; https://www.merriam-webster.com
AHTTIUHACKHUI OHJIAWH CIIOBApPh)

4 0.6 PasOBATCPHBLIL MHTEPHET-IOPTAL https://www.biblicaltraining.org
Biblical Training

5 Bpuranckuit coBet (0Oyuaromuii http://learnenglish.britishcouncil.org/e
UHTEPHET-IIOPTaN) n/
OO6pazoBarebHBINA HHTEPHET-PECYPC . ; .

6 Oxford Online Brplish https://www.oxfordonlineenglish.com
O6pazoBaTeIbHBIN HHTEPHET-TIOPTAIT ) :

) World News for Students of English hitps:i/ sneinl ewels oo
O6pazoBaTeIbHBIN HHTEPHET-PECYpPC _ . )

8 Enelish:Grammay 101 https://www.englishgrammarl01.com/

9 OtkpeiTas 0a3a ydeOHBIX MAaTEPHAIOB ittnsaltoup.com

Oxford University Press
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[Ipunoxenue 1.
(TUTYJIBbHBIN JTUCT)

Penuruo3nasi opranuzanus — JyxoBHasi o0pa3oBaTelbHasi OpraHu3alus
Bbiciiero o6pazosanusi Pycckoii IIpaBociaaBuoii llepkBn «O01enepkoBHas acnupaHTypa
M JOKTOPaHTYpPAa UM. CBATBIX paBHOanocTo/ibHbIX Kupuniana u Medoaus»

KOHTPOJIbHBIN IIEPEBO/I
AJIA JOMycKa K caa4de KAaHIMAATCKOro 3K3aMeHa
110 HHOCTPAHHOMY A3BIKY (aHIVIHHACKHUI)

na remy "' Myers, B. Alister McGrath’s Scientific Theology. Reformed
Theological Review. 64 (2005): 15-34"

Brimonuui:

/®.1.0./

[Iposepun

/®.1.0./

/TIOAIHUCE /

Mocksa 2020
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[Tpunoxenue 2.

Penurnosnasi opranusanus — AyxosHasi oOpasoBaTe/ibHasi OpraHH3anus
BbIciero o6pasosanusi Pycckoii IlpaBociaaBroi llepkBu «O01menepkoBHast acnMpaHTypa
M JOKTOPAHTYPAa HM. CBATHIX paBHOanocToabHbIX Kupuiuia u Medoaua»

2020 rox
Hampasnenune moarotosku 48.06.01

Kadenpa nHOCTpaHHBIX SI3BIKOB

DK3aMeH KaH/IUIaTCKOro MHHHMYMa 110 HHOCTPAHHOMY A3BIKY

CAHITTHHCKHH A3BIK»

DK3aMeHallMoOHHbBIN OuiteT Nel

1. IIpournte TexcT Nel u nepenalite ero coneprkaHue Ha aHITIHHCKOM sI3BIKE.

2. IlpocmoTtpure Texct Ne2 u kpaTko (B 2-3 IPENNIOKEHHUSAX) H3JIOKHUTE
OCHOBHOE COJI€pXKaHHE TEKCTa Ha aHIJIMKHCKOM S3BIKE.

3. PacckaxuTe 0 cBoel HaydyHOH paboTre U nodeceyiTe ¢ sK3aMeHATOpPaMHU Ha

AHTTIMHCKOM SI3BIKE TI0 BOIIpoOCaM, CBA3AHHBIM C TeMou Barreit AUCCEPTalHH.

HavanbHUK OTAENeHUs aCITUPAHTYPbI /




